Ekasloki of Adi Sankara
Adi Sankara wrote his commentaries on the Prasthana Traya (the foundation works of Vedanta) – the Upanishads, Bhagavad Gita and the Brahma Sutras. These are meant for the intellectual people who have strong understanding of Sanskrit grammar, Nyaya (logic) and Mimamsa (investigation). But the acharya was so compassionate that for normal people who are incapable of studying these giant works, he wrote lot of Prakarana Granthas dealing with just some of the important topics of Vedanta as well as Anusandhaana works (contemplative works) which in themselves are capable of raising a person to the highest peak of Self-Realization.

Sankara’s prakarana granthas range from 1 slokas to thousands of slokas. The smallest of his work is the Ekasloki which contains the quintessence of Vedanta or Upanishads in a single verse.

The verse is in the form of question and answer between the Guru, teacher and the Shishya, disciple.

Kim Jyothis tava bhanumaan ahani me. Ratrau pradeepadikam.

Syaad evam ravi deepa darshana vidhau kim jyothiraakhyahi me.

Chakshuh tasya nimeelanaadi samaya kim dheeh dheeyo darshana kim

Tatra aham Athah bhavaan paramakam jyothih tadasmi prabho.
The Teacher asks the student

Kim Jyothis tava – What is light for you?

The disciple replies

Me ahani Bhanumaan – for me, sun is the light in the day and

Ratrau pradeepadikam – at night lamp is the light.

The teacher again asks

Syaad Evam – Let that be so.

Ravi deepa darshana vidhau – the way to see the sun and lamp,

Kim jyotih – what is the light

Aakhyaahi me – tell that to me.

The disciple answers

Chakshuh – eyes

The teacher again questions

Tasya nimeelanaadi samaya kim – when you close your eyes, what is the light?

The disciple answers

Dheeh – intellect

The teacher again asks

Dheeyo darshana kim – what is the light for you to see(perceive) the intellect?

The disciple replies

Tatra aham – for that It is ME (the Self or pure Consciousness)

The teacher then says to the student

Athah bhavaan paramakam jyothi – Thus you are the ultimate light (self-luminous Self).

The disciple then asserts from his experience and says

Tad Asmi Prabho – Yes, that is right, my Lord.

Let’s compare this sloka with the first sloka of Drik Drishya Viveka written by Bharathi Teertha swamigal of Sringeri Peetom.

Roopam drishyam lochanam drik, tad drishyam drik tu maanasam

Drishyaa dhee vrittayah sakshi drigeva na tu drishyathe

Form is the seen whereas the eye is the seer. The eye is the seen and the mind is the seer. The mind and its modifications are seen and the seer is the Self alone which never becomes the seen or perceived as it is the Subject.

Vedanta splits the experience of the world into TWO distinct terms.

1. Drik or Seer or Experiencer – this is the Self or the Subject. This is independent, always existing, real.

2. Drishya or Seen or Experienced – these are the Objects that become objects for the Self or Subject. These are all dependent on the Self for their existence and hence are temporary and illusory like snake in rope or water in desert.

A person when he gains clear conviction of the Drik and Drishya is fit enough to realize the Brahman and he very well attains this realization without much delay.

The objects that we see in the external world are called sense objects as these become objects to the senses (the senses being the Seer in this case). The sloka of Sankara slowly goes from one level to another until the final reality of Self. Here the Guru makes sure the disciple reaches the real Subject of Self and also attains Vijnaana or realization & personal experience of the Truth of Self.

The external objects are seen due to the light of sun and other forms of light like electricity, oil-lamp etc (which directly or indirectly access the power of the Sun alone). Thus the Sun is the illuminator or Drik for these objects. But to see the Sun the eyes are necessary & hence the eyes are one step ahead of the Sun. By eyes, what is meant here is all five sense organs of perception (Eyes, Ears, Nose, Tongue and Skin). These all are useful in identifying or experiencing the sense objects. But these organs are perceived only because of the power of the intellect illumining them. But for the mind-intellect, the person doesn’t see or perceive a thing. Thus a student may sit for 2 hours in a lecture and will not listen even a single word in the lecture. This is because his mind was elsewhere. 
Thus here there are mainly three levels shown.

1. Gross objects – the level of gross objects (objects are very gross and perceptible to the sense organs).

2. Subtle objects of sense organs – the sense organs are part of the subtle body as these are not seen or perceived as gross objects & are subtle in nature (without form but just performing actions). The external eyes or ears that we see are not the sense organs but these are just the openings through which the light of the sense organs fall on the sense objects.

3. Antah karana or inner instruments – The sense organs are called Bahi Karanam or external instruments as they tend to experience the external objects whereas there are 4 components or parts of the inner instruments that help the sense organs for their activities. Thus these instruments are the illuminer of the sense organs. These four components are split according to their functions. First is the MIND or MANAS which is of the nature of doubts, confusions and thoughts. Second is the INTELLECT or BUDDHI which is of the nature of determination. Third is the MEMORY or CHITTAM which is a store house of all happenings. Fourth is the EGO or AHAMKAARA which identifies itself with the body and other things & becomes proud of these. A person sees another person coming from far. He thinks whether this is Rama or Krishna. This is Mind working now. When he comes nearby, it compares with the picture in his memory (CHITTA) and determines that it is Krishna only. This is Intellect determining that it is Krishna only. Now the person says that Krishna is my friend. This identification of MY FRIEND is the function of the Ego.

Thus the scriptures leads one from the external objects to sense organs to the inner equipments. 

Now what is it that gives the inner instruments the light. All the above 3 objects are insentient and are not endowed with Existence (of their own). It is only when the Consciousness falls on the intellect and this reflected Consciousness falls & acts into the other objects that these gain their luminousity or Existence.

The scriptures proclaim that there cannot be TWO Seer or Subjects as both the Subjects would become Objects with respect to each other. A thing can never become both Subject and Object as light and darkness cannot remain together. Thus the Subject is the Self which is the Consciousness and Existence, one without a second.

It is the Consciousness or the Self that gives light to everything else in the world. Thus a discriminative person will realize through logic and thinking that the external world is nothing but Consciousness being perceived as seemingly different objects. If a person removes the Consciousness from objects, the objects do not exist. But even when the objects are not there, the Consciousness or the Self exists. It is the Self that is wrongly perceived as duality in this world. Even the world is nothing but name and form of Consciousness alone seen because the Self is not perceived in its entirety. This Self is the real nature of a person and the Guru tells to the shishya that “you are that Self” and shishya experiences it & replies that “That is right, O Guru!”.
Brahma Vid Brahmaiva Bhavathi – One who knows Brahman becomes Brahman – says Mundaka Upanishad.

Brahma Vid Apnothi Parama – One who knows the Brahman attains the Supreme.

Mundaka, Katha and Svetasvatara Upanishad says

Na Tatra Sooryo bhaathi na Chandra taarakam.

Na ima vidhyothi bhaanthi kuto ayam agnih
Tameva bhaantam anubhaathi sarvam

Tasya bhaasa sarvam idam vibhaathi

There (in the state of Self), the Sun doesn’t shine neither do the moon or the stars. There lightning also doesn’t shine. Then how can the Fire shine???

Its own light all others follow & everything else gains luminosity from the Self only.

Krishna says in Gita chapter 15

Na Tad Bhaasayathe Sooryah Na Sashaanko Na Paavakah

There the Sun doesn’t shine, neither does the moon nor the Fire.

Let the Self in the form of Adi Sankara help one to realize the Self-luminous Subject of Self (that which never becomes the Object but gives light to all objects).
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