AUM AMRITESWARIYAI NAMAHA

GitaarthaDipika – Lamp illumining the import of Gita
AUM NAMAH SHIVAYA

There was a small discussion going on within a forum where there was a doubt as to the import of Bhagavad Gita instructed by Lord Krishna to Arjuna. The doubt was as to what is the ultimate goal or path to the reality – whether it is Jnaana or Bhakthi or whether all paths lead to the same reality even as the famous statement “all roads lead to Rome”. The discussion was still going on when there was an idea or thought to bring out the import of Gita in the form of a document so that many people might be benefited out of it.
It is beyond doubt that as per Sankara, JNAANA or Brahma Atma Aikya Jnaana (knowledge about the unity or oneness of Brahman and Atman or Self) is the import of all scriptures. As Brahma Atma Aikya Jnaana is the import of scriptures, thus it has to be the import of Gita too as Gita is a smrithi which is based on the scriptures or sruthi.

In the current work, we will try to analyze as to the purpose of Gita in the Prasthaana Traya and how a person has to look into Gita with respect to the Sruthi (Upanishads). We will also try to analyze as to what is the import of Gita with the help of the various slokas of Gita itself and finally substantiate it with quotations from Sruthi (Upanishads) as well as views of some of the main acharyas of Vedanta who have propagated different systems of Vedanta.

This work is being offered to the ultimate reality of Brahman in the form of AMMA and Prof. Balakrishnan Nair.

In this work, no decry of Bhagavad Gita or the different paths to the ultimate reality of Brahman is meant but only an open-minded analysis into the ultimate reality and the path to it. The limited intellect titled Hariram considers Bhagavad Gita as one of the main books of Vedanta capable of imparting BrahmaVidya and Realization to a desirous seeker and has been benefited in the spiritual path by study of Bhagavad Gita. But when it comes to TRUTH, there should be no compromise on the same – hence we will try to analyze and accept this work with an open-mind and without any preconceived notions.
Once a seeker has read this work and analyzed its content with an open-mind, it is upto him whether he accepts it or goes against it. The path to be followed is completely under the seeker’s control but the reality is achieved only through Brahma Atma Aikya Jnaana and nothing else (this is not a mere statement but will be substantiated in the work).

Ajnaana thimiraandhasya jnaanaanjana shalaakhaya

Chakshurunmeelitham yena tasmai sree gurave namaha

To that Guru who removes the darkness of ignorance, gives the support of the stick of Jnaana or Knowledge and helps in the opening of the inner eye (through aparoksha or indirect knowledge of the ultimate reality of Brahman or Self), I offer prostrations.

AUM NAMAH SHIVAYA

January 16, 2005

Chennai
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1) Ignorance – the cause of sorrows and sufferings. Knowledge as the remover of ignorance
It is very well known to each and every individual that there is sorrow and sufferings in one form or the other. For some, it is in the form of financial problem. For yet others, it is in the form of married life. Yet, others the cause of sorrow is children or occupation. Thus one way or the other, there is suffering and sorrow in the world. The main goal of human life is to get rid of this suffering. Nobody wants to suffer in the world. Everybody has two-fold goal in life which is:
1. Dukha Nivritti – Removal of sorrow

2. Sukha Avaapthi – Attainment of eternal bliss

Thus we all want sorrow to be removed as well as to enjoy eternal bliss – that bliss which is permanent, complete and perfect.

If we have to remove sorrows and sufferings, we need to know what the cause for the same is. 

The cause for sorrows and sufferings is AVIDYA or ignorance of one’s own very nature of Self or Consciousness. It is only when the seeker considers himself as bonded, limited and imperfect due to superimposition of the Self on the not-Self (which includes body, mind and intellect) that he desires to become perfect. This ignorance of the reality that he is perfect is the cause for desire. It is very well known that during deep sleep, the seeker gets bliss which lasts for the entire time of sleep. This is possible only if the bliss is the very nature of the seeker. This truth is enforced when we know that in deep sleep, the seeker is in his natural state without any thoughts/dualities. Thus it is the ignorance about one’s own PERFECTION which causes desire. Any desire is at the mental level which is converted into action at the physical level.
Thus the order is AVIDYA-KAAMA-KARMA or IGNORANCE-DESIRE-ACTION.

We have to remove ignorance which is the cause of all sorrows and sufferings in the world. This ignorance is removed only through knowledge and not through any other path. The reason for this is that the various paths of bhakthi, karma, yoga all are actions. Since action is caused out of ignorance, action cannot remove ignorance. The effect of pot cannot remove mud whereas when mud is removed, pot is removed. Thus the cause of ignorance can never be removed by its effect of action. On the contrary, action leads to more and more desire which again leads to more and more action. Thus ignorance is made stronger and stronger as Vasaanas or latent tendencies and samskaaraas or habits are nourished and increased by actions. Ignorance is like darkness which can be removed by knowledge which is like light. There is no other path or entity which can remove ignorance except knowledge. This knowledge cannot be called as a path because it is self-efficient and enough to remove ignorance without having the various qualities associated with actions. Thus knowledge alone can remove ignorance.
Since ignorance is the cause of all sorrows & sufferings and knowledge alone can remove ignorance, the import of scriptures as well as Gita has to be knowledge alone. Gita too promises eternal bliss of happiness as the Lord speaks about PRASAADAM as “sarva dukhaanaam haanih” or “that which removes all sorrows”. This is possible only through knowledge. Thus we can without any doubt conclude that ignorance removal which is the import of Gita is achieved only through Knowledge. Thus Knowledge has to be the main import or essence of Gita.

Has Lord mentioned about Avidya and Jnaana in Gita?
Ajnaanena aavritham jnaanam tena muhyanthi janthavah

Jnaana or svaroopa of Self is veiled or obscured by Avidya or ignorance and as a result of this ignorance, all the beings are deluded.

Mohah or delusion is considering the temporary and changing world to be permanent. This is the cause of sorrows and sufferings because when a person loses something which he considered permanent and dear, he becomes sad. Thus the Lord in clear terms mentions the cause of all sorrows and sufferings as AVIDYA or ignorance that veils the Self.
Jnaanena tu tad ajnaanam yeshaam naashitam aatmanah

Teshaam adityavad jnaanam prakaashayathi tad param

It is by KNOWLEDGE that a person overcomes ignorance which destroys or seemingly destroys the Self or Atman. This KNOWLEDGE shines and removes ignorance as SUN shines and removes darkness.

Since we have already proved that AJNAANA is the cause of all sorrows and since scriptures or human goal itself is removal of sorrows, removal of ajnaana is the primary goal of beings in the world. This ajnaana can be removed by knowledge alone as Gita clearly mentions and logic too supports it.

Sri Krishna in clear words explains the import of Gita thus in the 18th Chapter 63rd sloka:

Ithi te jnaanam aakhyaatham guhyaat guhyataram mayaa

Vimrishya etat asheshena yatha icchasi tathaa kuru

Thus I have instructed you knowledge, which is the secret of all secrets – analyze this logically completely and then “whatever you feel, you do”.

Even if the Lord clearly and openly mentions about the import of Gita, still if we claim that all paths are found in Gita and that all paths lead to the same reality, it is nothing but foolishness and going against the Lord.
There may be any number of paths but all these paths are only pre requisites for mental purification. Liberation or realization can be achieved only through KNOWLEDGE and KNOWLEDGE alone as IGNORANCE is the cause of bondage and which causes a person to “desire for liberation”.

2) Knowledge – the import of Gita

We have already discussed the sloka where Lord Krishna mentions about the import of Gita as “Knowledge”. But if there is still doubt left, let us analyze on the real import of Gita through its own verses.

Bhagavan starts his answers to Arjuna with the sloka (2.11)
Ashochyaan anvashochastvam prajnaa vaadaascha bhaashase

Gathaasoon agathasoon cha na anushochanthi pandithaah

You are worrying and getting sad for that which is worth of worrying and still speaking like a wise person – WISE people never get sad over that which comes and goes.

The word Lord uses here is “Panditaah”. Panditaah means “wise people”. Wisdom is achieved through knowledge and no other means. Thus it is clear that Lord starts his discourse by telling Arjuna about wise people indicating that Arjuna should also become wise by getting the knowledge of the ultimate reality.

Krishna himself defines Pandita in 4.19 as:

Yasya sarve samaarambhaah kama sankalpa varjitaah

Jnaagni  dagda karmaanam tamaahuh panditam budaah

Whose actions are not arising out of desire and imagination, as all actions are burnt into ashes in the fire of KNOWLEDGE, he is called PANDITA by realized saints.

JNAANAGNIH or FIRE OF KNOWLEDGE is explained in 4.37 as:

Yathedhaamsi samidhognih bhasmasaat kuruthe arjuna

Jnaanaagnih sarva karmaani bhasmasaat kuruthe tathaa

As fire burns wood into ashes, similarly O Arjuna, the fire of knowledge burns all actions into ashes.

Thus we can clearly say that Gita starts by telling Arjuna to become a jnaani alone. If we analyze the first few slokas which Lord Krishna explains to Arjuna, we can clearly understand that only knowledge is being mentioned in those – neither karma, bhakthi nor yoga has been mentioned in those.

Gita clearly says Avinaashi tu tadviddhi Yena sarvam idam tatham (know the reality to be indestructible and in whom everything resides, he is the substratum of all illusions), Anthavantha ime dehaa nityasyokthaa shareerinah (the body comes and goes whereas the essence of the body which is the Self is eternal), na jaayathe mriyathe vaa kadaachit (the Self is never born nor dies, there never was a time when it was not time, there will never be a time when it will not exist – it is unborn, eternal, permanent and ancient and doesn’t die when the body dies), nainam chindanthi shastraani (metals don’t hurt the Self, fire doesn’t burn it, water doesn’t wet it, air doesn’t touch it), Nityah sarvagathah sthaanuh achalo ayam sanaathah (the Self is eternal, all-pervasive, steady or permanent, unmoving and eternal), Vyavasaayaatmika budhireka iha kurunandahana (the intellect which has steadied itself with scriptural knowledge is ONE alone and attain such an intellect).
Even more slokas can be quoted from the second chapter to show that Lord Krishna clearly starts the discourse to Arjuna with knowledge alone. After starting the chapter, Lord explains to Arjuna the sthitha prajna in beautiful verses which clearly show that jeevan mukta is being mentioned. Jeevan muktha is none other than jnaani – one who has known his own very nature of Brahman or Atman.
We also see in almost all the chapters that JNAANA is being mentioned clearly. 

The third chapter is titled as Karma Yoga and which mentions about Karma alone. Thus it is wrong to say that Gita propounds JNAANA in all chapters and as the final goal to be realized.
The above statement is wrong because Lord Krishna ends the third chapter with the following two slokas:

Indriyaani paraani aahur indriyebhyah param manah

Manasasthu paraa budhiyo budheh paratasthu sah (3.42)
The sense organs are higher than the sense objects. Higher than organs is the mind. Higher than the mind is the intellect. He who is higher than the intellect is called Brahman or Atman.

Evam buddheh param buddhvaa sanstabhyaatmaana atmanaa

Jahi shatrum mahaabhaaho kaamaroopam duraasadam (3.43)
Thus knowing that Brahman who is beyond the intellect and realizing the Atman or Brahman through the intellect, conquer the enemy of desire which is cause of all problems, O Arjuna.
The word used by Lord is “Buddhva” which means “knowing” or “realizing”. Sankara explains it thus “Buddhva jnaatvaa” meaning “buddhva means after knowing”. Bhashyotkarsha Dipika of Dhanapathi Suri explains the word thus “Buddheh param saakshibhootam, jnaatva – sakshaatkritvaa moolocchedeena” – that Self which is beyond the intellect as the witness, knowing it which means knowing it immediately after removal of ignorance.
The fourth chapter is titled JNAANA KARMA SANYAASA YOGA which means renunciation of actions through knowledge. This clearly explains the import of the chapter as JNAANA alone. We have already discussed some of the slokas of this chapter but still let’s see some other slokas which clearly are advocating JNAANA as the Supreme Goal.

Na hi jnaanena sadrisham pavitram iha vidhyathe

Tat svayam yoga samsiddhah kaalena atmani vindhathi (4.38)
There is nothing more pure or sacred than KNOWLEDGE because that person who is established in JNAANA realizes his own very nature of Self by himself through that JNAANA.

A very similar sloka is present in Yoga Vasistha

Evam nishchayam aadaaya vilokaya dheyedhayaa

Svayameva atmanaatmaanam anantha padam aapyasi

Thus when a person gets the intellectual conviction, by himself he achieves the highest state of realization (thus here means whatever has been mentioned in the preceding slokas which says that “everything is the Self alone” and “Self when seemingly mixed with thoughts is in bondage and the Self when devoid of thoughts is the Atman and in liberation). 

Sraddhaavaan labhathe jnaanam tat parah samyathendriyah

Jnaanam labdhvaa paraam shaantim achirena adhigacchathi (4.39)
He who is endowed with faith on Guru and scriptures and who has controlled the sense organs, he attains JNAANA. After attaining JNAANA, he attains peace within no time (CHIRA means long period – ACHIRENA means in short period). (Peace is there only when eternal bliss is there. Eternal bliss is enjoyed only when the ultimate reality of Self is realized as one’s own very nature).
The fifth chapter of Gita is titled SANYAASA YOGA which means the yoga of renunciation. Renunciation can be only of actions and the actor who performs the actions. Renunciation of actions is possible only through knowledge that “I am never attached to actions and never the actor”. Thus knowledge has to be the main import of this chapter too.
Tad buddhayah tadaatmaanah tannishtaa tatparaayanaah

Gacchanthi apunaraavrittim jnaana nirdhoota kalmashaah (5.17)
Fixing the intellect on the Self or Brahman, perceiving Brahman as the Self, being established in Brahman and considering Brahman as the ultimate goal – a person attains that state from which he never returns – as he is purified of all sins by JNAANA or KNOWLEDGE.

Lord ends the fifth chapter with the sloka:

Bhoktaaram yajna tapasaam sarvaloka maheswaram

Suhridham sarva lokaanaam jnaatvaa maam shaanthimrichathi (5.29)
He attains peace who knows Me as the enjoyer of all sacrifices, the Lord of all living beings and friend of all beings.

Here too Lord explains JNAATVA which means “knowing”. This sloka has Advaitic import alone even though the world and beings have been mentioned. This is not being dealt for fear of extending the work into a huge one & not wanting to deviate from the topic.
The sixth chapter of Gita is titled DHYAANA YOGA meaning yoga of meditation. Even though the chapter is mentioned as “yoga of meditation”, the meditation mentioned here is not DHYAANA as per Patanjali’s Yoga system but Vedantic meditation which is perceiving the ultimate reality of Brahman everywhere.
Lord Krishna says in the 6th chapter:

Sarva bhootastham atmaanam sarva bhootaani cha atmani

Ikshathe yoga yuktaatma sarvatra samadarshanah (6.29)
The yogi who sees ONENESS everywhere sees the Self in all and all in the Self.

Atmaupamyena sarvatra samam pashyathi yo arjuna

Sukham va yadi vaa dukham sa yogi paramo mathah (6.32)
He who sees oneness everywhere due to perceiving everything as the Atman, he is not affected by happiness and sorrow – he is the highest Yogi in my opinion.

Isn’t Lord mentioning “perception” which is an action and not knowledge?

Yes, but perceiving oneness is only the path to realizing the reality that “everything is ONE alone”. Why is perception of oneness mentioned if it is only for the sake of maintaining equanimity and gaining control of the mind? We have to thus conclude that “perceiving oneness” which is seen as a path is the ultimate reality and experience of a realized saint. Since this ONENESS is the ultimate reality, therefore the perception is not an action as such but knowing the reality behind the world. Thus “perception” mentioned here is not action but KNOWLEDGE about the reality of the illusory world which is its substratum of Brahman or Atman or ultimate reality alone.
Doesn’t Krishna clearly mention in this chapter thus:
Tapasvibhyo adhiko yogi jnaanibhyo mathodhikah

Karmibhischa adhiko yogi tasmaad yogi bhava arjuna (6.47)
A yogi is greater than a person doing austerities, a yogi is greater than a JNAANI, a yogi is greater than a person doing KARMA – therefore become a Yogi, O Arjuna.

Thus Yogi is mentioned greater than JNAANI – thus JNAANA is not the real import of Gita.

The above conclusion is wrong. Lord first itself mentions in the sloka that a YOGI is greater than a person doing austerities. As we all know that TAPAS is part of YOGA or PATANJALI YOGA system, therefore Lord doesn’t mean normal YOGI in this sloka. And as previously analyzed slokas in this chapter clearly show YOGI as one who sees the Self everywhere (realizing that everything is the Self only), therefore it is clear than YOGI mentioned in this sloka is another word used for JNAANI.

But then won’t it contradict the next statement that “yogi is greater than a jnaani”. No, it will not because the JNAANI mentioned here has to interpreted properly and correctly – the JNAANI mentioned here is not real JNAANI or realized saint but only a person versed in the scriptures (a book worm who knows the scriptures through the intellect but neither has intellectual conviction nor realization of the ultimate reality). Thus Sankara says in his bhashya thus “jnaanam atra shaastraartha paandityam” – JNAANAM here means well versed in the scriptures (mere scriptural knowledge alone). Anandagiri in his sub-commentary on the above statement of Sankara thus says “Yogino jnaaninascha paryaayatvaat katham tasya jnaanibhyah adhikatvam? Ithyaashankya aaha jnaanam ithi” – As JNAANI and YOGI are two words which mean the same thing, then how come yogi is mentioned as greater than JNAANI, this doubt has been answered by Bhagavan Sankaracharya by the words “jnaanam”.
The seventh chapter of Gita is titled Jnaana Vijnaana Yoga meaning “the yoga of knowledge and intuitive experience”. The Lord proclaims in the very second sloka of the chapter thus:
Jnaanam te aham savijnaanam idam vakshyaami asheshatah

Yat jnaatva na iha bhooyo anyat jnaatavyam avashishyathe

I will proclaim to you JNAANA along with VIJNAANA knowing which you will not have any desire to know anything else (as the reality will be propounded knowing which everything becomes known).

This pledge of the Lord is explained completely in the ninth chapter as some terms were used which Arjuna did not know and hence the eighth chapter was started in between. The ninth chapter is titled Raja Vidhyaa Raja Guhya yoga meaning the “Yoga of king of knowledge which is the king of all secrets as well”. In the starting of ninth chapter, the Lord tells the same thing as the 7th chapter sloka quoted above in different ways as:

Idam tu te guhyatamam pravakshyaami anasooyave

Jnaanam vijnaana sahitham yat jnaatvaa mokshyase ashubhaat

Now I will explain to you the most secret knowledge along with vijnaana – knowing which you will be liberated from sins.

Jnaana and vijnaana is very well explained by Ramakrishna Paramahamsa beautifully thus: Jnaana is knowing the milk whereas vijnaana is having tasted milk. Knowledge becomes perfect only when it becomes one’s own experience. Objective experience is not what Vedanta speaks about, but experience about one’s own very nature often called as “Aparoksha jnaana” or “aparoksha anubhava”.

In the 7th Chapter the Lord enlists four types of devotees which are Arthah, Jijnaasuh, Arthaarthi and Jnaani. Arthah is one who is seeking desires to be fulfilled (bad things and sorrow to be eliminated). Jijnaasuh is one who seeks liberation or knowledge. Arthaarthi is one who seeks wealth. Jnaani is one who has realized the ultimate reality of Brahman (Jnaani is explained beautifully by the Lord himself which we will see in a short while).
Teshaam jnaani nitya yukta eka bhakthir vishishyathe

Priyo hi jnaanino athyartham aham sa cha mama priyah (7.17)
Of all these devotees, Jnaani is well established in Me (as the ultimate reality) and his devotion is one-pointed – thus Jnaani is so dear to me and I am dear to him.

Udaaraah sarva eva ethe jnaani tu atmaiva me matham

Aasthithah sa hi yuktaatma maameva anuttamaam gathim (7.18)
All the different types of devotees are sacred but of those Jnaani is considered by me as my own Self or myself. This is because Jnaani is established in the ultimate reality of Brahman and considers me as the ultimate goal to be realized.

Bahunaam janmanaam anthe jnaanavaan maam prapadhyathe

Vaasudevah sarvam ithi sa mahatma sudurlabhah (7.19)

After many-many births, a jnaani seeks and realizes me – such a Mahatma who considers the ultimate reality of Brahman as everything is very rare indeed.

In the ninth chapter, the Lord clearly gives the definition of the two distinct paths of Jnaana and Bhakthi thus:
Sathatham keerthayantho maam yathanthascha dridavritaah

Namasyanthascha maam bhakthyaa nityayuktaa upaasathe

Those striving devotees seek me by putting full effort, always singing my glories, salutation me at all times and ever established in devotion to Me.

If the above definition is clearly analyzed, we see that the Lord is meaning ANANYA BHAJANAM or devotion in which the differentiation of Lord and devotee vanishes. Thus this bhakthi or path of devotion leads to paraa bhakthi where there is no differentiation of Lord and devotee. Thus there is no duality but one alone – and thus the devotee KNOWS the Lord as his own very nature and everything present in the illusory world. This is thus not at all different from JNAANA but same as Brahma Atma Aikya Jnaan.

Jnaana yajnena cha api anye yajantho maamupaasathe

Ekatvena prithaktvena bahudhaa vishvatho mukham

Others worship me through knowledge offering everything unto me and seeing oneness in the diverse world – thus seeing me as present everywhere.
If we see the above two slokas, there is not much difference but only the path differs. In Bhakthi, devotion or singing glories of the Lord is mentioned whereas in knowledge it is seeing the Lord everywhere. In one, the devotee puts the stress on the Lord whereas in the other the stress is on the seeker – whatever be the path, the goal is Advaita Jnaana alone. Thus JNAANA is the primary goal of human life and this JNAANA is the direct path to liberation or realization.
Thus ninth chapter also in general speaks about JNAANA only as normal jnaana or seeing oneness everywhere and normal bhakthi or singing glories of all-pervading Lord.

Due to fear of lengthening the article, the other chapters are not analyzed. But it can very well be shown that each of the other chapters too have JNAANA alone as their import. Even the 12th chapter of Bhakthi Yoga has the import for JNAANA alone and the dearest bhaktha mentioned in the chapter is not different from sthithaprajna of 2nd chapter or gunaatitha of 14th chapter or Jnaani in general. And since Lord has already stated in the 7th chapter that JNAANI is the dearest bhaktha and that such a JNAANI is the very nature of the Lord – therefore we can very well conclude that Bhakthi Yoga too has the import of Jnaana or Paraa Bhakthi (both of which are one and the same only).
3) Sruthi and Gita

Vedas are apaurusheya as per all systems of Vedanta. Vedas don’t have any “authorship” attributed or ascribed to them because they are not created out of the memory of any intellect – instead Vedas are eternal and ever-present. Vedas are revealed to Lord Brahma before creation starts (as per Mundaka Upanishad). Thus Vedas are eternal and are just revealed to Lord Brahma and the various seers.
Aren’t the Vedas attributed to Veda Vyaasa?

Vedas were not created by Veda Vyaasa. During Vyaasa’s time, Vedas were not properly categorized. It is mentioned in various puranas clearly that Veda Vyaasa learnt the Vedas from his father Paraashara. This clearly shows that Vedas are not created by Veda Vyaasa. What Vyaasa did was to categorize the Vedas into the four Vedas which we have today – Rig Veda, Yajur Veda, Saama Veda and Atharva Veda. Thus they were just categorized and not created by Veda Vyaasa.
Since Vedas were revealed to Brahma and the various saints during times of intense Samadhi, Vedas are called as “Sruthi” which means “that which is revealed”.

Vedas are also called Sruthi because they are passed from generation to generation through guru-shishya where the student learns by hearing from the Guru (orally only – Vedas were not written down).

Bhagavad Gita as we all know is Lord Krishna’s advice to Arjuna. It was noted down and recorded by Veda Vyaasa in Mahabhaaratham. Since Gita came out of the human intellect (Lord Krishna in human form), it is called as “Smrithi”. Gita is called Smrithi also because Gita came out from “memory of whatever was learnt previously from Sruthi”.
Thus it is pretty clear that Gita or Smrithi bases itself on Sruthi. Sruthi or Upanishads are the final authority of knowledge. Gita is just a secondary work which is dependent on Upanishads for its existence. Secondary doesn’t mean that “gita has lesser importance” but just that when controversial or doubtful concepts comes in Gita, we have to take resort to the Upanishads for the proper import/meaning. Upanishads are without any fault as they are never ever created but just revealed. It never happens that for import of Upanishads, Gita is taken resort. Yes, acharyas do quote Gita in their Upanishad Bhashyas but that is just to substantiate the import of Upanishads. If we clearly learn Sankara’s Upanishad Bhashyas, we can clearly find that for substantiating the interpretation, he first quotes from Upanishads, then from Smrithi (Gita or Manu Smrithi etc.) and then from Puranaas. This is pretty evident from Sankara’s Vishnu Sahasranaama Bhashya.
Thus Sruthi is final whereas Gita depends or bases itself on Sruthi. We will analyze through Gita’s very statements itself.
Gita dhyaana sloka mentions thus (this Dhyaana Sloka was written by the great Advaitin Madhusudana Saraswathi):

Sarvo upanishado gaavah dogdhaa gopaala nandhanah

Paartho vatsa sudheer bhokthaa dugdham gitaamritam mahat

The Upanishads are the cow; Arjuna is the calf; Lord Krishna is the milker; with the help of the calf, Lord has taken the essence of the Upanishads and put into Gita which is the essence of Upanishads.

The above dhyaana sloka is accepted by most of the acharyas and it clearly does mention the relation between Upanishads and Gita --- that Gita is the essence of Upanishads. This itself means that Upanishads are the primary source of knowledge whereas Gita is a secondary source which is dependent upon the Upanishads in times of “finding the real import”.

Lord Krishna himself says about the knowledge that he imparted to Arjuna thus:
Imam vivasvathe yogam prokthavaan aham avyayam (4.1)
This eternal knowledge was taught by me to Lord Sun previously.

This clearly shows that the knowledge taught in the Gita was previously taught by the Lord to Soorya. It is very well known that the great sage Yajnavalkya learnt the Sruthi from Soorya and this part is known as Shukla Yajur Veda. Thus Lord himself says in this sloka that the knowledge in the Gita is present in the Upanishads (which shows that Upanishads were present before Gita and that knowledge in Gita is dependent on the Upanishads).
In the 15th Chapter while explaining the “tree of world”, Lord mentions the leaves of the tree as Vedas (Chandaansi yasya parnaani). The Lord could have mentioned the leaves as “Gita” but he mentions the leaves as Vedas only. This itself shows how the Lord himself considered Gita and Sruthi. This sloka (15.1) is present in the Katha Upanishad (almost same as the Gita sloka) thus: Ardhva moolo avaak shaakah esho asvattah sanaathanah – the tree of world which is eternal has roots above and branches below. Sankara quotes from a purana which explains the tree in depth (leaves, fruits etc.) in his Katha Upanishad bhashya on the same sloka. This means that the Upanishad is the base and Gita-Puranas expand the meaning of the Upanishad for the better understanding of the seekers.
Thus we can very well conclude that Gita depends on Sruthi for proper interpretation, import etc.
The above words are not to degrade Bhagavad Gita because “I” as well as all the acharyas consider Gita in par with Upanishads but just to point out that Gita bases itself on the Upanishads which should not be forgotten while learning Gita. Any statement of Gita will have a counter or similar statement in the Upanishads (or atleast the concept of Gita will have its basis on Upanishads) which helps in understanding the concept of Gita clearly.
If this is kept in mind, there will not be any fight amongst each other as to the import of Gita – whether it is Jnaana or karma or yoga or bhakthi. There will be no fight because Upanishads are very clear on their import which is Brahma Atma Aikya JNAANA alone.

The shishya of Shaunaka asks the Guru of Sage Angiras thus in Mundaka Upanishad:

Kasmin u bhagavo vijnaathe sarvam idam vijnaatam bhavathi

O Lord! That by knowing which everything is known, teach me about that.

The Guru answers by telling about the ultimate reality of Brahman and concludes thus:

Sa yo ha vai tat paramam brahma veda brahmaiva bhavathi

He who knows Brahman becomes Brahman itself.

Taittiriya Upanishad says:

Tad vijijnaasasva – tad Brahma ithi 

Know that from which the world has come, that in which the world exists, that into which the world will go after destruction – that is to be KNOWN. Know that to be Brahman.

Svetasvatara Upanishad says

Tamevam vidvaan amrita iha bhavathi

Na anyah panthaah vidhyathe ayanaaya

Knowing the reality, the seeker attains immortality. There is no other path than this.

Kaivalya Upanishad says

Tamevam viditvaa atimrityuma athyethi

Na anyah panthaa vimuktaye

Knowing that, a person attains immortality. There is no other path than this to liberation.

Thus Upanishads are clear about their import as JNAANA or KNOWLEDGE alone. Since Gita depends on the Sruthi for proper/right meaning – therefore the import of Gita has to be knowledge alone (this has already been shown previously itself but another proof for the same is mentioned here). Thus there is no fight required on the import of Gita.
This is why Lord Krishna mentions at the end of his teaching to Arjuna thus:

Ithi the jnaanam akhyaatham

Thus I have explained knowledge to you.

4) Views of different acharyas
Jaya Teertha in his sub-commentary Tattva Prakaashika on Madhvacharya’s Brahma Sutra Bhashya (1.1.1) says thus:

Satyam bhavedeva karmaadina bhagavad prasaadhah tathaapi tasya anuttamtvaat jnaana saadhyashaive uttamatvaat.

Even though it is correct that through karma, the prasaada of the Lord is achieved but still these are not-superior path as compared to JNAANA which is the best path (Uttama).
Anuttamena svargaadimaatra siddheh uttamenaiva moksha siddheh tat saadhanam jnaanam apekshitamithi bhaavah
By following Anuttama path of karma, a person gets heaven etc. only (which is temporary) and moksha is achieved through uttama path alone. This uttama path certainly requires JNAANA as the medium or sadhanam.

The above words very clearly say that JNAANA alone gives moksha and no other path gives moksha. It is but evident that the JNAANA which the dvaita system propounds is the knowledge that the Lord alone is independent and the seeker is dependent on the Lord for his existence (the Lord is always different from the seeker). 
It may be objected here that Vyaasa Teertha (another dvaitic saint) has said that “amalaa bhakthischa tat saadhanam” (pure devotion is the path/medium for moksha). This Bhakthi is nothing but JNAANA or knowledge that the Lord alone is independent and “I” am dependent on the Lord for my existence. This knowledge is what gets transformed into BHAKTHI or devotion to that Lord as a result of the JNAANA. Thus in this case, both JNAANA and BHAKTHI though seem to be different but expect each other & are inseparable.

It is thus very clear that Madhvacharya and his philosophy of Dvaita Vedanta too believed that JNAANA alone can lead to moksha or liberation.

We will now try to see what Sankara Bhagavadpaada says about this in his introductory commentary on the Bhagavad Gita. Sankara thus says:

Tasya asya geethaa shaastrasya sanskhepatah prayojanam param nihshreyasam sahetukasya samsaarasya atyanta uparama lakshanam.

The Gita scripture’s fruit which is permanent and ultimate fruit is being mentioned now. The fruit of the scripture is moksha or attaining eternal bliss which includes removal or renunciation of the world completely (world as well as its object through the knowledge that they are mere illusions).

Tat cha sarva karma sanyaasa poorvakaat aatmajnaana nishtaaroopaat dharmaad bhavathi

The renunciation of the world and moksha is possible through renunciation of all karmas (actions), then getting knowledge about the Self and being established in the Self – through this knowledge and being established in the knowledge alone moksha or liberation happens.

Sankara again says that 
“The Pravritti or enjoinment of duties is only for purification of the mind through offering it to Ishwara and without any desire for its fruits. A person who is purified in the mind alone is able to enter into JNAANA NISHTA (establishing in JNAANA of Brahma Atma Aikya) and because of this alone JNAANA is achieved and moksha is achieved.”

The above statements very clearly show that Sankara believed as per scriptures that JNAANA alone can lead to realization. Karma and all other paths are just for purification of the mind and leading a seeker to the scriptural knowledge that “I am Brahman”. It is JNAANA and being established in knowledge which alone leads to realization – nothing else.

Views of many advaita acharyas can be quoted here to show that JNAANA alone leads to realization but there is no such deep analysis required here as all these acharyas follow the foot step of Sankara alone and hence they will be following Sankara’s statements only.
Thus most of the acharyas believed that JNAANA alone leads to realization – not any other path. There may be other acharyas like Ramanuja, Chaitanya Mahaprabhu, Prabhupaada, Vallabhacharya etc. who would have propounded the marga of Bhakthi but it is not very essential to deal into them because all of them have been clearly proved as being only the paths leading to the final step of JNAANA which alone leads to realization. Hence there requires no more analysis or refutation of the views of these acharyas which are already refuted by the logic shown previously that JNAANA alone can lead to realization (as well as statements of Gita too).

5) Sruthi’s view on the path of realization

As shown earlier, Gita is a smrithi which depends on Sruthi. Hence it becomes inevitable to analyze the sruthi regarding controversial or debating issues. Thus we will see as to what Sruthi speaks about the path of realization – as to whether the sruthi propounds many paths or just a single path as the final step to realization.

Purusha Sooktha, the ancient Rig Vedic Hymn (Rig Veda Samhita 10 Mandala 90th Sooktha) says thus:

Tamevam vidvaan amrita iha bhavathi

Na anyah panthaa vidhyathe anaaya

By knowing the reality alone a person becomes immortal. There is no other path than this for the same.

Kaivalya Upanishad says thus:
Sa eva sarvam yad bhootam

Yat cha bhavyam sanaatanam

Jnaatvaa tam mrityum atyethi

Na anyah panthaa vimuktaye (1.9)
The reality of Brahman alone exists everywhere – that is past, present and future & eternal. Knowing the reality alone a person attains immortality, there is no other path to liberation.

Svetashvatara Upanishad says:

Yadaa charmavad aakaasham vestayishyanthi maanavaah

Tadaa devam avijnaaya dukhasyantho bhavishyathi (6.20)

When a person is able to fold the space like a mat, then will he be able to remove sorrows without knowing the DEVA or Brahman or reality of Lord (it is not possible to fold space therefore it is meant that it is not possible to remove sorrow without knowing the reality through knowledge – this removal of sorrow is what is called as moksha which includes attainment or rejoicing of eternal bliss also).

Mundaka Upanishad says:
Bhidhyathe hridaya granthi

Chidhyanthe sarva samshayaah

Ksheeyanthe cha asya karmaani

Tasmin driste para avare (2.2.8)

The knots of the heart are broken; all doubts are removed; the actions lose their effect when the ultimate reality of Brahman is known as one’s own very nature.

Yadaa pashyah pashyathe rukmavarnam 

karthaarameesham purusham brahmayonim

Tadaa vidvaan punyapaape vidhooya

Niranjanah paramam saamyam upaithi (3.1.3)

When the knower of Brahman sees the Lord who is the ultimate reality of Consciousness and source & controller of the world, then the knower is liberated from the bonds of merit-demerit (auspiciousness and sin) and he realizes the ultimate reality which is pure attaining complete oneness with the reality.

Na chakshushaa grihyathe naapi vaacha

Na anyairdevair tapasaa karmanaa vaa

Jnaana prasaadena vishudhasatvasthu

Tam pashyathe nishkalam dhyaayamaanah (3.1.8)
The reality of Brahman is not realized through the sense organs of perception or the organs of action or any other organs. It is not achieved through austerity or actions. When the intellect is graced by knowledge after purification of the mind, the seeker realizes the reality as without any parts at times of intense meditation and absorption.

Sa yo ha vai tat paramam brahma veda brahmaiva bhavathi 

na asya abrahma vid kule bhavathi

Tarathi shokam tarathi paapmaanam 

Guhaagranthibhyo vimukto amritho bhavathi (3.2.9)

He who knows the ultimate reality of Brahman, he verily becomes Brahman – there will be no one in his kula or family-tree who will not know Brahman. He overcomes sorrow and sins. Having got rid of all the knots of the heart, he attains immortality (he becomes immortal).

There can be many more Sruthi statements to show that the ultimate path to realization is JNAANA alone. But it is not being undertaken – any seeker really interested can go through any of the dasha Upanishads upon which Sankara has commented and he will come to know this very clearly (dasha Upanishads are: Isha, Kena, Katha, Prashna, Mundaka, Mandukya, Taittiriya, Chandogya, Brihadaranyaka and Aitareya).
6) Realization possible through knowledge and knowledge alone.

We come to the conclusion of this work analyzing the import of Gita as well as the scriptures and as to the ultimate path to realization.
It is proved beyond doubt that ajnaana or ignorance is the cause for sorrows and sufferings in the illusory world. Thus removal of ignorance is the way out of this illusory sorrows and sufferings. Removal of ignorance is possible only through knowledge even as the ignorance of rope is removed through knowledge or perception of the rope as rope (rather than as snake).

All other paths of Bhakthi, Yoga, Karma etc. are all based on karma or action alone. They all have actions to be performed whereas JNAANA is perception alone. As Sankara says in his Brahma Sutra Bhashya, KARMA is KARTHRUTANTRA and JNAANA is VASTHU TANTRA.
KARMA depends on the KARTHA or doer and hence is called KARTHRU TANTRA. It is said that a person should learn the scriptures from a Guru. This action depends on the doer alone. The doer has three alternatives towards this action – 1. KARTHUM – he can decide to do it as mentioned. 2. AKARTHUM – he can decide not to do the particular action. 3. ANYATHAA KARTHUM – he can decide to do the action in a different way. In this case, seeker can decide to learn the scriptures from books rather than from the Guru.

JNAANA on the contrary depends on the object or VASTHU alone. If there is a pot in front of a person, the person has no option of whether to see it or not see it. The perception or knowledge of the pot depends on the pot and not on the person perceiving it. Whether it is Lord Vishnu or Hariram or Bill Gates who perceives it, the object perceived will be the same for all. Thus JNAANA depends on the entity alone. When it comes to realization of the ultimate reality of Brahman, it depends on the reality alone and not on the seeker because of the Sruthi statement that “whoever knows Brahman, he becomes Brahman”. If normal knowledge or perception itself depends on the object, then what to speak about perception of one’s own very nature Brahman.
Thus realization can happen through knowledge alone and not through actions or any other path.
This article is not to degrade other paths but just to show that JNAANA or knowledge alone can lead to realization, no other path can lead to realization. Other paths are surely leading to realization indirectly through knowledge but it is knowledge alone through which a seeker realizes the ultimate reality of Brahman.

Even after such deep analysis, if a person claims that all paths lead to the reality, then what to call it other than FOOLISHNESS. Such people are those who want to stick on to their own perception of the donkey as a goat!!! 
This analysis is done to show the seeker that knowledge of the ultimate reality as his own very nature of non-dual Brahman alone can lead to realization or liberation which is rejoicing of eternal bliss accompanied by complete cessation of sorrow.

May the ultimate reality in the form of Sadguru Mata Amritanandamayi Devi and Prof. Balakrishnan Nair lead each one of us through the path of knowledge to the ultimate reality of Brahman of the nature of Existence, Consciousness and Bliss absolute.

AUM NAMAH SHIVAYA.
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