Moksha Siddhi – Running translation
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That Brahman which is fearless, eternal, ever blissful and a dense mass of Consciousness, that non-dual Brahman I am always and is proved through sruthi, tarka (logic) and experience.

Here in Vedanta moksha is the ultimate purusha artha (the goals to be attained or aspired by humans), because that alone is eternal and that alone is of the nature of bliss. Sruthi says “That learned scholar (who knows Brahman – knowing Brahman is moksha) he alone attains immortality”. Bhagavadpada (Adi Sankaracharya) says – 

“Three things are very tough to attain in the world and attained through one’s own previous karma (daiva in the sloka means previous karma and not God) – the three things are manhood, burning desire for liberation and association with good people.”
“He who knows himself to be the witness of everything by using his intellect/discrimination again and again, he alone is liberated and he alone is a vidvaan (learned person) thus roars the lion of Vedanta.”

Moksha is through knowledge and knowledge is got through satsanga (association with good people and good deeds) and by grace of Guru – this is the relation between the above two quoted slokas of Bhagavadpada.
Though Vedanta Kalpalathika written by Madhusudana Saraswathi describes in depth moksha as per different philosophies, still this work discusses only Moksha of Advaita Vedanta as other philosophies are fruit-less (cannot give moksha) and have already been negated (by Madhusudana Saraswathi among other advaitins).
In the world man’s purusha artha is mentioned as four by the Vedas. The purusha arthas are dharma (righteousness), artha (objects or possessions), kaama (desire) and moksha (liberation). Amongst the four purusha arthas moksha alone is the ultimate purusha artha (ultimate means this should be sought above all other purusha arthas) due to the logics given before. All other purusha arthas accomplish purification of the mind alone and until knowledge dawns. Therefore this work explains moksha alone.
The ultimate goal of all beings is ananda (bliss which is long-lived and ever-lasting happiness); knowingly or unknowingly everyone is seeking bliss alone.
This world filled with names and forms is Brahman alone, ‘Existence alone existed previously’, ‘everything is Brahman alone’, and ‘Brahman which is immortality alone is present in the front’ etc. has been propounded by sruthi; everything other than Brahman has been negated by through statements like ‘There is no duality whatsoever here’. Uddalaka (the son of Svetakethu who is the teacher in the sixth chapter of Chandogya Upanishad) also says ‘as by knowing a piece of mud all objects mad of mud are known, the modification arising out of words is a name alone; all the objects of mud are mud alone’. Bhagavadpada says ‘pot, wall etc. all are filled with mud alone, similarly the entire world is Brahman alone thus roars the lion of Vedanta’. 
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Bharathi Teertha has said thus

‘Existence, Consciousness, bliss, form and name these are the five amsas or parts of any entity (perceived). The first three are the nature of Brahman (Existence, Consciousness and Bliss); the rest two are the nature of the world (name and form).’
Anubhootiprakaasha (a work written by Vidyaranya) also says
‘This world filled with names and forms now is called Sat or Existence. Prior to creation Sat alone existed without names and forms.’

The nature of Brahman is Satchidananda (Existence, Consciousness and Bliss) as Brahman has been mentioned as Satyam Jnaanam Anantham (Existence, Knowledge and infinity) in the scriptures. That Brahman is my own nature as has been explained by Lakshmidhara Kavi thus –

‘I exist, am always shining (illumining) and never am I unloved. Therefore it is proved that I am Brahman alone of the nature of Sat Chit Ananda (Existence, Consciousness and Bliss). My very nature is SAT, SAT is not an attribute of mine like in the case of aakasha (space); since there isn’t any other existence other than my existence, therefore it cannot be called as a jaathi (a group unto which different things fall – HUMAN is a group or jaathi under which men, women etc. fall). My very nature is CHIT or Consciousness and CHIT is not a guna or quality of mine as if it is a quality it will lead to me being Anatma as I will be known or it will lead to me being ASAT as I will not be known. My very nature is bliss and there isn’t any other happiness than me; If bliss is not for me, then it wouldn’t be dear and if bliss is for me, then it wouldn’t be that dear (as we experience it as very dear).’

Moksha is the aparoksha (one’s own intuitive experience) knowledge that ‘I am Brahman’ as Brahman alone is of the nature of bliss and is untainted by sorrow. Vidyaranya has clearly explained paroksha jnaana, aparoksha jnaana (para aksha means through other’s eye and aparoksha is by oneself), removal of sorrow and attainment of happiness as the four paths to moksha. Still moksha is the knowledge that ‘I am Brahman’. Paroksha jnaana (external knowledge) is knowledge attained from the mouth of the Guru – it removes sins even as fire burns things. 
‘External knowledge about Brahman from the scriptures through the words of a Guru; it removes all sins created knowingly (as well as unknowingly) even as fire burns everything’ – thus has been explained. 
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Aparoksha Jnaana is one’s own experience; experience is not like experience of sense objects but it is experience of one’s own nature as ‘I am Brahman’.
Aparoksha jnaana alone is moksha as has been proved previously. If moksha is attainment of that which is not already attained (attainment of something new), then moksha would become not ultimately real or non-eternal. It has been said by Vimuktatman thus – moksha is not attainment of something new, as that would lead moksha to become non-eternal. It has also been discussed in depth as well as proved (by Vimuktatman) that Atman (one’s own Self) alone is sukham (happiness) or anandam (bliss). He ends the topic there thus ‘therefore it has been mentioned here that because of being the nature of Self, experience is of the form of bliss’. Thus therefore moksha is ‘attainment of that which is already attained’ (realization of one’s own nature). 
Objection: Attainment of that which is already attained is futile, as it is proved previously itself (already attained). It has thus been mentioned by Ananda Teertha (Madhvacharya) ‘brahma atma aikya cannot be real in his case; if brahma atma aikya is different from Self, then it leads to deviation from advaita (leads to dvaita); if it is same as Self, then it causes siddhasaadhanathaa dosa (establishing what is already established) as the Self is svaprakaasha (self-luminous).’

Answer: it has been explained thus in Mayavada Darpanam – 

‘’.
Refutation of Mayavada Khandanam of Madhvacharya has been done in depth in Mayavada Darpanam. This is not being repeated here for fear of killing the dead!!!
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Therefore moksha is ‘attainment of what is already attained’ only. Moksha is removal of avidya or ignorance. Removal of ignorance is realization of ‘forgotten-Self’. Bhashkyakara (Adi Sankaracharya) mentions adhyaasa (superimposition of not-Self on the Self and Self on the not-Self) as the cause of all sorrows. Words alone are different, cause of bondage is one alone (avidya or ignorance). 
Scriptures explain thus

‘Mind alone is the cause of bondage and liberation’

‘Chit (Consciousness or Self) when associated with thoughts is bondage and when it is liberated from thoughts it is called as liberated’

‘Mind alone is the cause of all sorrow thus has been explained’

‘Brahman alone becomes the jeeva when associated with the adjunct of koshas (the five sheaths of annamaya, pranamaya, manomaya, vijnaanamaya and anandamaya)’

Thus moksha is realization of one’s own Self alone. Bondage-liberation is only due to avidya; he who is a jeevanmuktha, for him there is no bondage-liberation as avidya is sublated for him.
Acharyas categorize (differentiate) mukthi as jeevan mukthi and videha mukthi (jeeva mukthi is liberated while living in the body and videha mukthi is liberation after leaving of the body). Ramana clarifies that the body is not real and is sublated after moksha. Therefore ‘jeevanmukthi is liberation till death and videhamukthi is liberation after death’ thus the philosophy is futile as it depends on illusory body. Therefore bhashyakara has said ‘I am of the nature of ever-pure and ever-liberated’. 
The path to moksha is the threefold discipline propounded by Vedanta – that is sravana (listening), manana (reflection) and nidhidhyaasana (contemplation). This is termed by learned scholars as jnaanam or knowledge. Panchadashi explains this thus – 
‘Thus contemplating on the meaning of the mahavakya (Tat tvam asi) is Sravanam (listening). Contemplating on the possibility or logicality of the mahavakya through logic is manana (reflection). In the un-doubtful meaning of the mahavakya after having established one’s mind, making a one-pointed concentration is called as nidhidhyaasana (contemplation).’
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This is the essence – sravana is indirect knowledge of the meaning of scripture that ‘Brahman alone is real, world is unreal and jeeva is Brahman alone and not-different’; manana is logically proving the knowledge that is attained through sravana; nidhidhyaasana is meditation on Brahman, contemplating always that ‘I am Brahman’ and ‘everything is filled with Brahman’. 
Sravana accomplishes removal of doubts; manana accomplishes removal of impossibility of Brahman (prameya or object of knowledge) and pramaana (means of knowledge of Brahman); nidhidhyaasana accomplishes removal of contrary knowledge (viparyaya or contrary knowledge is the knowledge that everything as Brahman is not experienced and therefore ‘everything is Brahman’ is wrong). 

Thus has been mentioned in Laghuvaasudevamananam – 

‘Thus even though the nature of the Atman is well-known (famous), still due to the three obstacles (which will be mentioned) the nature is not clearly known. The three obstacles are: samshaya (doubt), asambhaavana (impossibility) and vipareethabhaavana (contrary thoughts). Samshayabhaavana is having doubts as to whether the Self is one or different in the various shaakhas of the scriptures even as the ritualistic karmas like upanaya etc. are different in the different shaakhas (recension of a particular Veda is called shaakha). Samshaya bhaavana is removed through sravana which is knowing the essence/import of all scriptures. Even though the doubts regarding the praamana vishaya (object of the scriptural knowledge) and knowing through sravana that advaita Brahman alone is the import of all scriptures, this duality which is perceived as the difference between ishwara, jeeva and jagat, how this can be wrong as it is experienced as real – this is asambhaavana (impossibility). Asambhaavana is removed through manana which is usage of various yukthis like svapna dristhaantha (analogy of svapna) etc. Even after sravana and manana, the experience of the world as real due to the vasanas caused by beginningless ignorance is called vipareetha bhavana. If we see the explanation of nidhidhyaasana above, it is brahma eka aakaara prathyaya which means cognition in the form of Brahman alone. This means that there can be other cognitions but that also has to be cognized as Brahman alone or brahma aakaara alone even as the elephant-mud analogy was explained.’
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When doubts, impossibility and contrary knowledge are removed, at that time the person always becomes blissful. He alone is liberated who is ever blissful. Krishna says thus – ‘a striver whose mind has been controlled and is devoid of desire, anger etc., around such a knower of the Self bliss dances’. 
Though everything is Brahman, many people don’t know their own nature of Brahman due to the delusion of avidya. Removal of avidya alone is the moksha proclaimed by Vedanta. That (removal of avidya) is achieved by grace of Guru, aparoksha jnaana and by the three-fold disciple of sravana, manana and nidhidhyasana. The duty of man is this alone – direct knowledge (intuitive experience) that my very nature is Brahman alone. Clarifying knowledge and uplifting of intellect (so that intellect is used for discrimination of real and unreal) for the sake of seekers is the goal/aim of this work. Let that happen by the grace of AMMA thus my prayers and surrender. 
Due to my limited knowledge in Sanskrit, there have been flaws in grammar in many places – please pardon the same. This work has been offered at the lotus feet of AMMA on the occasion of the birthday of the shishya of Brahma Vidvara Swami Chinmayananda, ever smiling jeevanmuktha of Swami Tejomayananda.
Whatever faults have been done by me through hands, legs, body, words, actions, ears, eyes or mind, knowingly or unknowingly may all that be pardoned O Shambho! Hail Mahadeva who is the ocean of compassion. 
